THE INDIVIDUAL SELF IN THE PHILOSOl^HY OF SRI AUROBINDO

out simultaneously from the realm of Nature or matter as a
constant fulguration of its unity, and from the realm of souls as
a constant effort at discovering the secret of unity. The soul's
apparent finitucle is the cause or reason for its search after a
larger and profouncler synthesis, not indeed in terms of the
Nature from which it has emerged, as its owning a body reveals
to it, but in terms of the spiritual Oneness interpenetrating
all that exists.

Thus die perfection of the natural world with its diversities
due to the individuating process within it that after all leads to
the ioundation of groups, and the perfection of the unifying
impulse in souls due to their nisus to Unity or transccndence
of their differences, arc what appear supcrficially as two opposite
movements of evolution. It should be clear also that we cannot
speak of the involutive and evolutive movements in respect of
these two processes, for both these arc really evolutive in so far
as they arc registering progress by throwing up the unique
diversities of individuals on the one hand equipped^ with highly
developed organic bodies and revealing heights of consciousness
and intelligences far superior to the inconscicnce or nescience,
and on the other hand, the individuals arc evolving' types of
social organization from the crudest of associative groups to the
spiritual Utopia of bhdgavalas, souls forged in the fire Divine,
lit within with the light Divine, free, joyous and true. Since
these two movements are simultaneous or successive, "it follows
that only as the individuals become more and more conscious
can the group-being- also become more and more conscious ; the
growth of the individual is the indispensable means for the
inner growth as distinguished from the outer force and expansion
of the collective being. This indeed is the dual importanc:c of
the individual that it is through him that the cosmic spirit
organises its collective units and makes them self-expressive and
progressive and through him that it raises Nature from the
Inconsdencc to the Superconscicnce and exalts it to meet the
transcendent." {ibid., p.'607).

Thus the souls are in their highest development just the
Divine in His manyncss, upheld in the supramental unity of
His Divine Oneness. They may be considered to be the infinite
perfections of the Divine upheld by the Supreme Perfection of
His Self-Identity in all of them, which is their, solid reality,
benediction, wherefore He is the salyasya Safyani. The essential
delight of His nature makes all these souls in their unique multi-
plicity or individualities, seek that profound and ultimate and

29